What Is Religion?

|l human societies are :.]'1_‘_;_;1_!!:-{1 h some form of the f‘.lmi]}'. das WC” as b\
A‘ some kind of economic system and political order. As we have seen,

these key social institutions touch on aspects of life that are essential to
human welfare. This chapter examines religion, another universal social institution.
Sociologists who do research on religion analyze the relationship between society and

religion and study the role that religion plays in people’s lives. They do not seek to prove

that one religion is better than another. Nor is their goal to verify or disprove anyone’s
faith. As mentioned in Chapter 1, sociologists have no tools for deciding that one course
of action is more moral than another, much less that one religion is “the” correct one. Re-
ligion is a matter of faith—and sociologists deal with empirical martters, things they can
observe or measure. Thus sociologists study the effects of religious beliefs and practices on
people’s lives. They also analyze how religion is related to stratification systems. Unlike
theologians, however, sociologists cannot evaluate the truth of a religion’s teachings.

In 1.'_,' 12 Emile Durkheim ‘g sublished an influential book, The /,’Yf’]?l(’ﬂfd?’}‘ Forms af:/Je
Religious Life, in which he tried to identify the elements common to all religions. After

surveying religions around the world, Durkheim could find no specific belief or practice
that all religions share. He did find, however, that all religions develop a community
around whatever their practices and beliefs are. All religions also separate the sacred from
the profane. By sacred, Durkheim referred to aspects of life having to do with the super-
natural that inspire awe, reverence, deep respect, even fear. By profane, he meant aspects
of life that are not concerned with religion or religious purposes but, instead, are part of
the ordinary aspects of everyday life. Durkheim (1912/1965) concluded:

A religion is a unified system of beliefs and practices relative to sacred things, that
is to say, things set apart and forbidden—beliefs and practices which unite into one
single moral community called a Church, all those who adhere to them.

sacred Durkheim’s term for
things set apart or forbidden,
that inspire fear, awe, rever-
ence, or deep respect

profane Durkheim's term for
common elements of everyday
life

religion according to

Durkheim, beliefs and practices Thus, Durkheim said, a religion is defined by three elements:
that separate the profane from

1. Beliefs that some things are sacred (forbidden, ser apart from the profane)
the sacred and unite its adher-

ents intp: 2 moraleOniTE i) 2. Practices (rituals) centering on the things considered sacred

3. A moral community (a church) resulting from a groupss beliefs and pracrices

From his review of world religions,
Durkheim concluded that all reli-
gions have beliefs, practices, and
a moral community. Shown here
Is a local Hindu temple that |

photographed in Bhubaneswar,
India. The figures represent some

of the millions of gods that Hindus
worship.
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purkheim lu.cd the worq dmrch In an unusual sense, to refer to any “moral communicy”
ered O beliefs and practices regarding the sacred. In y ]
.

. ine before i dhrine Finde b oo r: Durkheim’s sense, church refers to
puddhists bowing befc e a shrine, Hindus dipping in the Ganges River, and Confucianists
fering food to their ancestors. Similarly, the term mong/ community does not imply moral-
! b " B 7.

v in the sense tumiliarlm most of us, A moral community is simply people who are united
by their religious practices—and that would include sixteenth-century Aztec priests who
- ch day gathered around an .llti\l'.tﬂ piyck out the beating heart of a virgin.

"o better understand the sociological approach to religion, N

: ' let’s see what pictures
nerge when we apply the three theoretical perspectives.
¢merg

The Functionalist Perspective

unctionalists stress that religion is universal because it meets basic

human needs. What are some of the functions—and dysfunctions—of
religion: .

Functions of Religion

Questions About Ultimate Meaning Around the world, religions pro-
vide answers to perplexing questions about ultimate meaning—such as the purpose of
life, why people suffer, and the existence of an afterlife. Those answers give people a sense
of purpose. Instead of seeing themselves buffeted by random events in an aimless exis-
tence, believers see their lives as fitting into a divine plan.

Emotional Comfort The answers that religion provides about ultimate mean-
ing also comfort people by assuring them that there is a purpose to life, even to suffering.
Similarly, religious rituals that enshroud crucial events such as illness and death provide
emotional comfort at times of crisis. The individual knows that others care and can find
consolation in following familiar rituals.

Social Solidarity Religious teachings and practices unite believers into a com-
munity that shares values and perspectives (“we Jews,” “we Christians,” “we Muslims").
The religious rituals that surround marriage, for example, link the bride and groom with
abroader community that wishes them well. So do other religious rituals, such
that celebrare birth and mourn death.

Guidelines for Everyday Life The teachings of T : B
tons. They also provide practical directions on how to live our ¢ 1
ple, four of the Ten Commandments delivered by Moses to th
the other six contain instructions on how to live everyday life,
parents, employers, and neighbors to warnings about Ste
The consequences for people who follow these g
“’hﬂ_ attend church are less likely to abuse alcohol and
don' g0 to church (Ostling 2001). This holds true
t‘hurchgoers follow a healthier lifestyle, and they live
church, A related function of religion is discussed in
on the next page.

Social Control Religion not only provides gu
ontrols people’s behaviors. Most norms of a )
Ut some set limits on nonmembers also. An ex
“Orporated into criminal law. In the United States,
Iw.cr_“ once crimes for which people could be arrested,
libit the sale of alcohol before noon on Sunday are a



Religion has many functions. Am
tice their religion helped earlier
temporary immigrants as we/l

ng them are helping people adjust to fife’s problems. Being able to prac-
imigrants adjust to life in the United States, and it continues to help con-

Adaptation  Religion can help people adapt to new environments. For example, it
st casy for immigrants to adjust to the customs of a new land. By keeping their native
linguage alive and preserving familiar rituals and teachings, religion provides continuity
with the immigrants’ cultural past. This was the case for earlier immigrants from Europe,

and it remains true today for immigrants from the Middle East and other parts of the
globe.

Support for the Government  Most religions provide support for the gov-
ernment. An obvious example is the way many churches so prominently display the U.S.
flag. For their part, governments reciprocate by supporting God—as evidenced by the
way U.S, presidents, whether they are believers or not, invariably ask God to bless the na-
tion in their inaugural speeches.

Some governments sponsor a particular religion, ban all others, provide financial sup-
port for building churches and seminaries, and even pay salaries to the clergy. These reli-
glons are known as state religions. During the sixt d sevent
Sweden, the government sponsored Lutheranism; 1d, Ca
Roman Catholicism.

, In other instances, even though the government.
glous beliefs are embedded in a nation’s life. For
do not belong to any particular religion—
{“""}L‘ of God, fulfill their duty. Similarly, Cor
(’}’_ 'ts own chaplain. The pledge of all
20d,” and coins bear the inscription “In
“{h.t:rc religion is embedded in a society, s
il religion. b

Social Change  Although rel
Order that it resists social change, 0@

I example, the civil rights movemen
abolish racial discrimination at so
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Religion can promote social change,
os was evident in the U.S. civil rights
movement. Dr. Martin Luther King,
Jr, a Baptist minister, shown here in
his famous "I have a dream” speech,
was the foremost leader of this
movement.

leaders of African American churches such as Martin Luther King, Jr. Churches also
served as centers at which demonstrators were trained and rallies were organized.

Functional Equivalents of Religion

“' some O[h{:‘l’ component 0[' SOCILF} answers qutb[lﬂn‘: about Ul[lmate meanmg prDVldes
emotional comfort and guidelines for daily life, and so on, sociologists call it a functional
equivalent of religion. Thus, for some peop]e, Alcoholics Anonymous is a functional
equivalent of religion (Chalfant 1992). For others, psychotherapy, humanism, transcen-
dental meditation, or even a political party perform similar funcrions.
Some functional equivalents are difficult to distinguish from a religion (Brinton 1965;
Luke 1985). For example, communism had its prophets (Marx and Lenin), sacred writings
(everything written by Marx, Engels, and Lenin, but especially the Communist Manifesto),
high priests (the heads of the Communist party), sacred buildings (the Kremlin), shrines
(Lenin’s body on display in Red Square), rituals (the annual May Day parade in Red
Square) and even martyrs (¢  Ché Guevara). Soviet communism was avowedly atheis-
dcand tried to wipe out z : Judmsm and Islam from its midst. It even

nal, that is, how it can bring
ga,madwar and terrorism.
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angry gods. In short, religion has been used to justify oppression and any number of bru-
tal acts.

War and Terrorism  History is filled with wars based on religion—commingled
with politics. Between the eleventh and fourteenth centuries, for example, Christian
monarchs conducted nine bloody Crusades in an attempt to wrest control of _the Holy
Land from the Muslims. Terrorism, too, as discussg:di_inth@Down-to.-Earth Sociology box
on the next page, is often done in the name of _;;_‘e_liglbl_‘:l;.

The Symbolic Interac
Perspective

Woodcuts (engraved blacks of wood
coated with ink to leave an impres-
sion on paper) were used to illus-
trate books shortly after the
printing press was invented, This
woodcut commemorates a dysfunc-
tion of religion, the burning of
witches at the stake. This particular
event occurred in 1555 at Derne-
burg, Germany.
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DOWN-T0~EARTH SOCIOLOGY

Terrorism and the Mind of God

WARNING: The “equal time" contents of this
box are likely to offend just about everyone,

AFTER 9/11, THE QUESTION ON MANY

People’s minds was some form of, "How can

people do such evil in the name of God?"

Americans are frightened by Islam.
Everyone knows that the terrorists who
brought down the World Trade Center in
New York and attacked the Pentagon in
Washington, D.C., were Muslims. The
terrorists were convinced that Allah
approved what they did.

How can people can do such things in

the name of God? To answer this question,
we need to broaden the context. The ques-
tion is fine, but it cannot be directed at |s-
lamic terrorists. If it is, it misses the point.
We need to consider other religions, too.

For Christians, we don't have to go back
centuries to the Inquisition or to the Chil-
dren's Crusades. W f‘l_bnlv-'m:; look at

to slaughter one another. In the name of
their gods, they attack the houses of wor-
ship of the others and blow one another
up. (The Hindus are actually equal oppor-
tunists—they kill Christians, too, | visited
an Indian state where they had doused g
jeep with gasoline and burned alive an
Australian missionary and his son.)

None of these terrorists—lslamic,
Christian, Jew, Sikh, Buddhist, or Hindu-

represent the mainstream of their religion,

but they do commit viclence for religious
reasons. How can they do so7 Here are
five elements that religious terrorists
seem to have in commorn. (I have extrapo
lated these principles from the
dividuals and small qroups. Tetrorism by
the state is anather matier,)

acts of in-

First, the individuals beiieve that they are
under attack. Evil forces are bent on
destroying the good of their worlg-
whether that be their religion, their
way of life, or unborn babies,

~ Second, they become convinced that God
- wants the evil destroyed.

I or to die, but they
t their fate. Dying for
is greater than living as a

W nd up for what

10 response,
response, yo

identity and social solidari
crescent moon and star;

For those 9roups that hay
there are enough references to Violenge
that they are able to make these Selectiye
Passages paramount as “Gogs Mandatege
solt::n?: to th.E threat they fee),

€5¢ orientations are aecgmuas:
by the yicw that we are in a ﬁnalmci:rjw
frontation between good and ey they
become EVEN more powerfyl, [f ye are i
the eqd times and this is the final battle,
there is no retreat, Some Christians, Jews,
Muslims, and even Sikhs of India hold
such a view {Jucrgensmcyer 2000),

Under these conditions, morality is
trned upside down. Killing becomes a
maral act, a good done for a greater
cause. This greater good may require self-
sacrifice=both in the case of suicide
bombers and those who plan to escape but
know that authorities will hunt them down,

There is just enough truth in these
points of view to keep the delusion alive.
After all, wouldn't it have been better for
the millions of Jews and the millions of
other victims if someone had had the nerve
and foresight to kill Hitler? Wouldn't his
death and one's own self-sacrifice have
been a greater good? Today, there are those
bad Protestants, those bad Catholics, those
bad Jews, those bad Palestinians, those
bad abortionists, those bad Americans=an
endless list. And the violence is for the

Greater Good, what God wants.
Once people buy into this clu§ed 5‘f5
tem of thought, discussion in wh|c.h con

Sl sles d and considered

trasting views are shared and ¢ i b~
flies out the window. The mdrwduaEssm
come convinced that they have acc

: God. :
the\;\lnli?v::nts to violate God's will? And
when killing and terrorism become
equatgd with God's will, then ...

¢ Sf-‘fiptu:gs.

cer of e

1 ther, the first lct‘ A
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you rub out the outline an
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our new

u eagerly talk abouty
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for Christians, the cross. For members

l‘r,-.\hL L Ay , these are not ordinary symbols. buts
1s that t_‘\'ﬂl\‘L‘ tL‘K'lIl'I:,_',\'. ol awe

mblen and reverence. In Durkl
\.‘ ml‘l‘h o 1-(-[111'.\‘{_‘!‘!( \\h.lt l!h.‘ group "‘”‘-Mu'l'x \\lxlul
§ :

acred
weims terms, religions use
1 ind to separate the sacred

com the profane.
from

\ symbol is a condensed way of communicating. Worn by a fund

: - amentalist
), for example, the cross says, “T am

l..nh“».il._l‘. t 1 !l!”ﬂ\\..‘i {\I-.h\\“\ { ‘i”i\“[ | ]l‘\.‘“'t"- e
that He 18 lllt‘ Messiah, the pt ymised Son of God, that | le

lied to rake away my sins, thar He r
Ui
1o carth, and that through Him T will re

oves me, that He
ST I
the dead and is going to return

¢ erernal lite,

[hat is a lot to pack into one symbol L1t is only part of what the
wibol means to a fundamenralist beli ) people in other traditions
nl'k‘hrl.\n.lml_\k the cross convevs somewha different meanings—but to

. 5 .4 y ~ : | ‘
|| Christians, the cross is a shordhand way of expressing man meanings
L .~ 2 V :‘. -
So it is with the Star of David, the cre L moon { star, the cow (ex-
,W_\-.,i”g o Hindus the unity of al nj nd the s AT1I0US Sym-
bols of the world’s many other religion
Rituals
Rituals, ceremonies or repetitive prac , are also symbols that help

unite people into a moral com
mitzvah of Jewish bovs and the
in the devout a feeling of clo

nunity. Some rituals, such as the bar

Holy Communion of Christians, are designed to create

seness with God and unity with one her. Riruals include
ness with God and unity with one another. Rituals include

kneeling and praying at set times, bowing, crossing oneself, singing, lighting candles and

incense, scripture readings, processions, baptisms, weddings, funerals, and so on.

Beliefs

Symbols, including rituals, develop from beliefs. The belief may be vague (*God is”) or
highly specific (“*God wants us to prostrate ourselves and face Mecca five times each
d%f""‘- Religious beliefs include not only values (what is considered good and desirable in
life—how we ought to live) but also a cosmology; a unified picture of the world. For ex-
ample, the Jewish, Christian, and Muslim belief that there is only one God, the Creator
of the universe, who is concerned about the actions of humans and who will hold us ac-
countable for what we do, is a cosmology. It presents a unifying picture of the universe.

Symbolic interactionists stress that

g

a basic charactenstic of humans is
that they attach meaning to objects
and events and then use represen-
tations of those objects or events to
communicate with one another.
Some religious symbols are used to
communicate feelings of awe and
reverence. Michaelangelo's Pieta,
depicting Mary tenderly hoiding her
son, Jesus, after his crucifixion, is
one of the maost accleimed symbals
in the Western world. It is admired
for its beauty by believers and non-
believers alike.

One of the functions of religion is
to create community—a sense of
being connected with one another
and, in this case, also a sense of
being connected with God. To help
accomplish this, religions often use
rituals. Shown here are Jovanese
Muslim women in Aromaribo as
they o Id al Fatr at the end

Fite




Religious Experience

religious experience 2 The term religious experience refers to a sudden awareness of the supernatural of 2 feel
sudden awareness of the super- ing of coming in contact with God. Some people undergo a mild version, such as chin-
natural or a feeling of coming closer to God when they look at a mountain or listen to a certain piece of music. Others
in contact with God report a life-transforming experience. St. Francis of Assisi, for example, said that he Led
born again a term describing came aware of God’s presence in every living thing.

Some Protestants use the term born again to describe people who have undergone sych
a life-transforming religious experience. These people say they came to the realization that
they had sinned, that Jesus had died for their sins, and that God wants them to live 3 ey,
life. Their worlds become transformed. They look forward to the Resurrection and g 4
new life in heaven, and they see relationships with spouses, parents, children, and eyey
bosses in a new light. They also report a need to make changes in how they interact with
others so that their lives reflect their new, personal commitment to Jesus as their “Sayior
and Lord.” They describe a feeling of beginning life anew, hence the term born again,

Christians who have undergone
a life-transforming religious ex-
perience so radical that they feel
they have become new persons

Community

Finally, the shared meanings that come through symbols, rituals, and beliefs (and for
some, a religious experience) unite people into a moral communiry. People in a moral
community feel a bond with one another, for their beliefs and rituals bind them together
while at the same time separating them from those who do not share their unique sym-
bolic world. Mormons, for example, feel a “kindred spirit” (as it is often known) with
other Mormons. Baptists, Jews, Jehovah’s Witnesses, and Muslims feel the same bonds
with members of their respective faiths.

As a symbol of their unity, members of some religious groups address one another as
“brother” or “sister.” “Sister Luby, we are going to meer at Brother and Sister Maher’s on
Wednesday” is a common way of expressing a message. The terms brother and sister are in-
tended to symbolize a relationship so close that the individuals consider themselves mem-
bers of the same family.

unity is powerful, not only because it provides the basis for murual identity, but

t establishes norms that govern the behavior of its members. Members ei-
1 they lose their membership. In Christian churches, for example, an in-
e adultery becomes known, and who refuses to ask forgiveness, may be
le or she may be formally excommunicated, as in the Catholic
“stricken from the rolls,” as is the usual Protestant practice.
' rious matter for people whose identity is bound up
John Hostetler (1980), William Kephart, and William
sh practice of shunning—ignoring an offender in all situ-
ed are treated as though they do not exist (for if they do not
eir act, they have ceased to exist as members of the com-
agh that even family members, who themselves remain
tion, are not allowed to talk to the person being shunned.

eresting times at the dinner table.

 Perspective
ve has an entirely different focus. Conflict theorists
P the status quo and helps to maintain so-

Karl Marx, an avowed atheist whfl
tone for conflict theorists with his
of the oppressed creature, thf
he people” (Marx 1844/1964). By this
ape in religion. For them, religion 1S

wanw-ablonaman.com/henslinZe



like a drug that helps them forget their misery. By diverting their thoughts toward future
happiness in an afterlife, religion takes their eyes off their suffering in this world, thereby
greatly reducing the possibility that they will rebel against their oppressors.

A Legitimation of Social Inequalities
Conflict theorists say that religion legitimates the social inequalities of the larger society.

By this, they mean tha religion teaches that the existing social arrangements & ooy
represent what God desires. For example, du e Middle Ages, Christian theologians

decreed the “divine right of kings.” This d ne meant that God determined who would
become king, and set him on the throne u Sod’ place, and it was the
duty of a king’s subjects to be lo h eir taxes). To disobey the king
Was to disobey God. : |
In what was perhaps the 9rd:er (and one
a went even a step | ‘ e

Egypt held that the PI

SCripture to
Mimated 4,
Emst 1988; N

Religio
of C%‘f i

Conflict theorists stress that reli-
gion reflects and legitimates social
inequalities. In ti‘:s-w-n photo
from a Methodist congregation in
White Plains, Georgia, what in-
equalities of the time do you see
legitimated?



Like Marx, Weber observed the industrialization of European countries. Weber be-
came intrigued with the question of why some societies embraced capitalism while oth-
ers clung to their traditional ways. Tradition is strong and tends to hold people in check
yet some societies had been transformed by capitalism, while others remained unmuchedj
As he explored this puzzle, Weber concluded that religion held the key to moderniz,.
tion—the transformation of traditional societies to industrial societies.

To explain his conclusions, Weber wrote 7he Protestant Ethic and the Spirit of Capital-
ism (1904-1905/1958). Because Weber's argument was presented in Chapter 7 (pages
177-178), it is only summarized here.

1. Capitalism is not just a superficial change. Rather, capitalism represents a funda.
mentally different way of thinking about work and money. Tiaditionally, people
worked just enough to meet their basic needs, not so that they could have a surplus to in-
vest, To accumulate money (capital) as an end in itself, not just to spend it, was a rad-
ical departure from traditional thinking. People even came to consider it a duty 1o
invest money in order to make proﬁts, which, in turn, they reinvested to make more
profits. Weber called this new approach to work and money the spirit of capitalism,

2. Why did the spirit of capitalism develop in Europe, and nor, for example, in China
or India, where the people had similar marerial resources, education, and so on? Ac-
cording to Weber, religion was the key. The religions of China and India, and indeed

Roman Catholicism in Europe, encouraged a traditional approach to life, not thrift
and investment. Capitalism appeared when Protestantism came on the scene,
3. What was different about Protestantism, especially Calvinism? John Calvin taught

that God had predestined some people to go to heaven, others to hell. Neither
church membership nor feelines about your relationship with God could assure vou

p gs about _ pwi _ y
that you were saved. You wouldn’t know your fate until after you died.

4. This doctrine created intense anxiety among Calvin's followers: “Am I predestined
hell or to heaven?” they wondered. As Calvinists wrestled with this question, they
clt that church members have a duty to prove that they are one of Gods
) live as though they are predestined to heaven—for good works are a
tion of salvation.

ion motivated Calvinists to lead moral lives 214 to work hard, to not
and to be frugal—for idleness and needless spending were signs of
/eber called this self-denying approach to life the Protestant ethic.

rd and spent money only on necessities (a pair of earrings or a
oes would have been defined as sinful luxuries), they had
it couldn’t be spent, this capital was invested—which led

n (from Catholicism to Protestantism, especially Calvin-
tal change in thought and behavior (the Protestant ethic).
of capitalism. Thus capitalism originated in Europe, and not
1 not encourage capitalism’s essential elements: the accu-

y prove or disprove Weber's thesis.

it ethic and the spirit of capitalism are not con-
ne part of the world. Rather, they have be-
s around the globe (Greeley 1964; Yinger
roach to life as do U.S. Protestants. In ad-
h Korea, and Taiwan—not exactly



The V_Vorld's l\/lajor ‘
peligions | e

= he ]argc‘:az“n? the thousands of religions in the -
v-_;ori{} are listed in lable 18.1. Let’s briefly rev 1w Christians 1,900,000,000
six of them. 100,000,

8 The World's Largest Religions®
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Muslims 1,100,000,000
Hindus 781,000,000
Judaism Chinese folk religions 379,000,000
s of Jesdaiam is tx o1 o Tived al _ Buddhists 324,000,000
he 133 ALAA i u i WA Ve and [t =
The origin 0 S ; o e O DN Sikhs 19,000,000
rh:)usﬁﬂd years ago in Me e that God (Jah- Jews 14.000.000
weh) made a covenant with Al im, selecting his descendants as Spiritualists 12,000,000
; chosen pmple and promising to make the s numerous as the Baha'is 6,100,000
ands of the seashore” and to give cher pecial land chat would Confucians 5,300,000
E\fEhCifﬁ ﬁ;r{'\’er. | hc sign of th Venant s the CITC umecision uf Jains 4,900,000
males, which was to be perfornied when a bov was eight days old. Shintoists 2,800,00C
Descent is traced through Abraham and his wife, Sarah, their son
Isaac, and their gr;}ndu : f jace i\ r_‘, alled Israel If *Note: The classification of religions is often confusing. Animists, for example,
Joseph, a son of Jacob, was sold by his brothers into slavery and  aithough numerous, are not listed as a separate group in the source. It s often
uken to Egypt. Following a series of hair-raising adventures, difficult to tell what groups are encompassed in what categories.

_;r_;.geph became Pham»,\f[n —_r; Ahd man. ‘3‘@”[1@1] a severe faminc Sources: Statistical Abstract 1999:Tahle 1348; World Almanac 2003.
hir Canaan, where Jacob’s family was living, Jacob and his eleven
other sons fled to Egypt. Under Joseph's leadership, they were wel-

come. A subsequent Pharach, however, enslaved the Israelites. After about four hundred monotheism the belief that
years, Moses, an Israelite who had been adopted by Pharach’s daughter, confronted there is only one God
Pharaoh. He persuaded Pharaoh to release the slaves, which at that time numbered about polytheism the belief that

Imillion. Moses led them out of Egypt, but before they reached their Promised Land, the there are many gods
Israclites spent forty years wandering in the desert. Sometime during those years, Moses
delivered the Ten Commandments from Mount Sinai. Abraham, Isaac, Jacob, and Moses
hold revered positions in Judaism. The events of their lives and the recounting of the early
history of the Israelites are contained in the first five books of the Bible, called the Torah. I b oot
The founding of Judaism marked a fundamental change in religion, for it was the first L e
religion based on monotheism, the belief that there is only one God. Prior to Judaism,
{tiigions were based on polytheism, the belief that th 5 Il'l Greck religion,  Religion, which provides community
ior example, Zeus was the god of heaven and e: god of and identification, is passed from
Athena the goddess of wisdom. Other groups foll ng tha the older to the younger. Shown
in the world have spirits, some of which : hen_e are older orthodox Jews in Mi-
(:‘mttmporary Judaism in the Uni ami Beach as they bind prayers
dox, Reform, and Conservatne i around thf? arms of .adolescenrbolys.
Thc), eat only Goodadis 7 The boys, in turn, nfﬂﬁ re,.ofac.j: {hexr
traditional v dP epamd X the elders and transf_":':ut their religion to
s Wiy, and scgrcgate ' the next generation.
)05, a group that wanted to
“ompatible with U.S. culture
”'liS llbt‘.‘l'a] group, known_
s English in its religious s
Much of the ritual. The
daism, Fals somewhere
fanch has continued poly
Tore than one wife), the
“ws, which was o ;
L r{mand years agob .
The hismry of Jud
“cution, The Israelires
V'ere again made slaves, A
bmlding the temple, th
“nd after their rebellion
Were CXi'cd fﬂf alnm o

animism the belief that all
‘objects in the world have spir-
its, some of which are danger-




tions. During those centuries, they faced prejudice, discrimination, and persecution
(called anti-Semitism) by many peoples and rulers. The most horrendous example was
the Nazi Holocaust of World War 11, when Hitler attempted to eliminate the Jews as a
people. Under the Nazi occupation of Europe and North Africa, about 6 million Jews
were slaughtered. Many died in gas ovens that were constructed for just this purpose.

Central to Jewish teaching is the requirement to love God and do good deeds. Good
deeds begin in the family, where cach member has an obligation toward the others. Sin is
a conscious choice to do evil, and must be atoned for by prayers and good works, Jews
consider Jerusalem their holiest city and believe that the Messiah will one day appear
there, bringing redemption for them all.

Christianity

Christianity, which developed out of Judaism, is also monotheistic, Christians believe that
Jesus Christ is the Messiah whom God promised the Jews.

Jesus was born in poverty, and traditional Christians believe he was born 1o a virgin.
Within two years of his birth, Herod, named king of Palestine by Caesar, who had con-
quered Israel, was informed that people were saying a new king had been born. When
Herod sent soldiers to kill Jesus, jesus’ parents fled with him to Egypt. After Herod died,
they returned, settling in the small town of Nazareth.

At abour the age of 30, Jesus began a preaching and healing ministry. His teachings
challenged the contemporary religious establishment, and as his popularity grew the re-
ligious leaders plotted to have him killed by the Romans. Christians interpret the death
of Jesus as a blood sacrifice made to atone for their sins. They believe that through his
death they have peace with God and will inherit eternal life.
he twelve main followers of Jesus, called apasties, belicved that Jesus rose from the
d. They preached the need to be “born again,” that is, to accept Jesus as Savior, give
d live a devout life. The new religion spread rapidly, and after an ini-
ity on the part of imperial Rome—during which time believers were
the Coliseum—in A.D. 317 Christianity became the empire’s official

sand years of Christianity, there was only one church organiza-
During the eleventh century, after disagreement over doctrine
Xy was established. It was headquartered in Constantinople
\ Middle Ages, the Roman Catholic Church, which
ment, became corrupt. Some Church offices, such
- price, and, in a situation that touched off the Refor-
sixeenth century, the forgiveness of sins (including
purchased by buying an “indulgence.”
was to reform the Church, not divide it, the
ty. It coincided with the breakup of feu-
ure came apart, people clamored for indepen-
also in religious thought. Today, Christanity is
th about 2 billion adherents. Christians are di-
ith doctrinal differences so slight that only mem-
fine distincrions that, they feel,
l Map on the next page shows how

in the same part of the world as Ju-
eistic religion, has over a billion
s born in Mecca (now in Saudi Arabia)
wealthy widow. About the age of 40,
his teachings, were later writ-
Suhammad, although Al
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Muslim to make a pilgrimage to Mecca during his or her lifetime, Unlike the Jews, the
Muslims continue to practice polygyny. They limit a man to four wives, however,

Because of immigration from the Mideast and conversions of African Americans, [s-
lam has grown rapidly in the past few decades in the United States. This topic is explored
in the Cultural Diversity box below.

Hinduism

Unlike the other religions described, Hinduism has no specific founder. Going back
abou[ {:Our thousand }rea['s, Hil’lLlUiSITl was th(? L'I'lik"f I'('Hgiﬂﬂ of I“iil‘l. | !'IL' erm i'ﬁ”dfﬂ.ﬁ”l,
however, is Western, and in India the closest term is dbarma (law). Unlike Judaism,
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The New Neighbor: Islam in the United State:

(Brooke 1995). The Chicago-based Mus-
lim American Society, formerly headed by
W. Dean Mohammed, has 200,000 mem-
bers (Miller 1999).

Just as their organizations are di-
verse, so their opinions are wide-ranging.
With regard to race, for example, some
believe the races are equal; others be-
lieve African Americans are superior and
whites are devils. Similarly, some groups
stress black separatism, while others em-
phasize the need to start businesses and
run for office (Miller 1999).

Alarmed that Islam has gained so
many converts, some African American
Christians are counterattacking. They
hold Muslim Awareness seminars in or-
der to warn Christians away from Islam
(Tapia 1994). A former Black Muslim who
is now a Christian evangelist and who
sees it as his duty to counter Islam, says
the difference is grace, “Islam is a works-
oriented religion, but Christianity is built
‘on God's grace in Jesus."

*His is just a slave religion," retort
same Muslims.

The many mosques that are taking
their place in the midst of churches and
_synagogues can be taken as a sign of a
“maturing multicultural society.

ingly familiar, instead of going into

a church or synagogue to pray and
worship, many Americans take off their
shoes, face Mecca, and kneel with their
facasi hnd

I n a scene that is growing increas-

rsally, children are socialized into
gic eir group. The kinder-

dents shown here at the Al-
rsey City, New
W to pray.

www.ablongman.com/hensiin’e
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Buddhism

In about 600 B.C., Siddhartha Gaurama founded Buddhism. (Buddha means the “en-
lightened one,” a term Gautama was given by his disciples.) Gautama was the son of an
upper-caste Hindu ruler in an area north of Benares, India. At the age of 29, he re-

nounced his life of luxury and became an ascetic. Through meditation, he discovered the
four noble truths,” which emphasize self-denial and compassion.
1. Existence is suffering.

L

2. The origin of suffering is desire.

). ‘t\llffcriug ceases when desire ceases.

4. The way to end desire is to follow the “noble eightfold path.”

Depictions of Buddha are found
throughout the world. Many Bud-
dhists keep small statues in their
homes and businesses, at which
they make daily offerings of food.
These statues at Wat Chang Hom
in Thailand were made in the
13th century.




The noble eightfold path consists of
1. Right belief

2. Right resolve (to renounce carnal pleasure and to harm no living creature)

3. Right speech

4, Right conduct

5, Right occupation or living

6. Right effort

7. Right-mindedness (or contemplation)

8. Right ecstasy

The central symbol of Buddhism is the cight-spoked wheel. Each spoke represents one
As with Hinduism, the ultimate goal of Buddhism is the cessation of
teach that all things are temporary, even the
there is no soul (Reat 1994).

, the ruler of India adopted Bud-
[ the new teaching (Bridgwater
height of its popularity in India,

aspect of the path.
rebirth and thereby of suffering. Buddhists
self. Because all things are destined to pass away,

Buddhism spread rapidly. In the third century B.C.
dhism and sent missionaries throughout Asia to spreac
1953). By the fifth century A.D., Buddhism reached the
after which it died out. Buddhism, however, had been adopted in Ceylon, Burma, Tiber,
Laos, Cambodia, Thailand, China, Korea, and Japan, where it flourishes today. Vigorous
communities of Buddhists have also developed in the United Srates,

Confucianism

About the time that Gautama lived, K'ung Fu-tsu (551179 5.C.) was born in China.
Confucius (his name strung together in English), a public official, was distressed by the
corruption that he saw in government, Unlike Gautama, who urged withdrawal from so-
actiy onfucius urged social reform and developed a syscem of morality based on
: and universal order. His teachings were incorporated into writings called

inciple of Confucianism is to maintain jen, sympathy or concern for
ey to jen is to sustain right relationships—being loyal and placing
terest, In what is called the “Confucian Golden Rule,” Confucius
nciple for jen: to treat those who are subordinate to you as you would like
cople superior to yourself. Confucius taught that right relationships
ty: should be the model for society. He also taught the
T -cs. q
ally atheistic, simply a sec of moral teachings without refer-
 the centuries passed, however, local gods were added o the
fwas declared a god. Confucius’ teachings became the
bout A.D. 1000, the emphasis on meditation gave
igh acquiring knowledge. This emphasis remained
, By this time, the government had become rigids
ad replaced respect for relationships (Bridgwater
revolution of 1949, political leaders attempred to
. They partially succeeded, but Confucianism

us Groups
types of religious groups: cult, sect,

' y presented here is a modification of

t Troeltsch (1931), Liston Pope (1942), and
rates the relationship between each of these
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Religious Groups: From Hostility to Acceptance

Ecclesia

izes | Characteristics of the Gi

More  The Group Emphasizes B
1. The need to reject society (the culture is a threat to
2. That it is rejected by society (the gro
3. Hostility toward other religions
4. Hostility from other religions
S, Personal salva_t'

Sources: Based on Troeltsch 1931

Cult
The word m&m 1



the early Christians a cult, serting them apart from the rest of their sociery. Persecuted by
both religious and polmcal authorities, these early believers clung to one another for sup-
port. Many cut off associations with their friends who didn’t accept the new 1 message. To
others, the early Christians must have seemed deluded and brainwashed.

So it was with Islam. When Muhammad revealed his visions and said that God'’s name
was really Allah, only a few people believed him. To others, he must have seemed crazy,
deranged.

Each cult (or new religion) is met with rejection on the part of society. Its message is con-
sidered bizarre, its approach to life strange. Its members antagonize the majority, who are
convinced that they have a monopoly on the truth. The new message may claim rev e[at}on
visions, visits from God and angels, some form of enlightenment. or seeing t
God. The cult demands intense commitment, and its followers, who are ¢

tile world, pull together in a tight circle, separaring themselves from nonbelievers.

Most cults fail. Not many people believe the new message, and the cult fades into ob-
scurity. Some, however, succeed and make history. Over time, large numbers of people
may come to accept the message and become followers of the religion his happens, the
new religion changes from a cult to a sect.

Sect
A sect is larger than a cult, but its members still feel tension t-"."c-r";. their views and the
prevailing beliefs and values of the broader society. A sect may even be hostile to its soci-

ety At the very least, its members remain uncomfortable with many of the emphases of
culture, and nonmembers, in turn, tend 1o be uncomforble with mem-

osely organized and fairly small. They emphasize personal sal-

 expression of one’s relationship with God. Clapping, shouting,
cous prayers are hallmarks of sects. Like cults, sects also stress

> recruitment of new members.

tend o gradually make peace with the rest of sociery. To

shifts some of its doctrines, redefining matters to remove
ted tension between it and the rest of society. As the

the eyes of the society, they feel less hostility and

to the local congregations, enforce rules
n The relationship with God has grown
.emphasis on personal salvation and emotional
e more sedate, with sermons more formal, and
on. Rather than being recruited from the out-
new members now come from within, from
1 through conversion—seeing the
cated in some other way. At

a culture, and so strongly allied with
s off and thc other takes over.

T eiumenslup ma.k&s everyone
to re.hgzon in name only.
g experience. How ex-
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Although all religions began as cults, not all varieties of a particular religion begin that  Americons are ¢ religious peopie,
way. For example, some denominations— brand names” within a major religion, such as  and one cannot understond them or
Methodism or Reform Judaism—may bcgm as splinter groups. A group within a church  their history unfess one takes this
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which was formed in 1845 to defend the right to own slaves (Ernse 1988: Nauta 1993;  but some violote this background
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on—is immoral, or that wearing makeup or going to the movies is wrong. Most elements
of the main culture, however, are accepted. Although specific activities are forbidden,
members of the religion are able to participate in most aspects of the broader society,
They resolve this mild tension either by adhering to the religion or by “sneaking,” doir{g
the forbidden acts on the sly. L
In the third pattern, the society rejects the religious group. In the extreme, as with the
early Christians, political leaders may even try to destroy it. The Roman emperor declared
the followers of Jesus to be enemies of Rome and ordered them to be hunted down and de-
stroyed. In the United States, after mobs hounded the new Mormons our of several com-
munities, and then killed Joseph Smith, the founder of their religion, the Mormons decided
to escape the dominant culture altogether. In 1847, they settled in a wilderness, in wha is
today Utah's Great Salt Lake Valley (Bridgwater 1953). Our opening vignette focused on
another example, the destruction of the Branch Davidians by the U.S. government.

Religion in the United States

ith its hundreds of denominations and sects, how can we generalize
about religion in the United States? What do these many religious
- groups have in common? It certainly isn't doctrine (church teaching), but
doctrine is not the focus of sociology. Sociologists, rather, are interested in the relation-
ship between society and religion, and the role that religion plays in people’s lives. To bet-
ter understand religion in U.S. society, then, we shall focus first on the people who
belong to religious groups, and then on the groups they belong to.

Characteristics of Members
~ About 70 percent of Americans belong to a church, synagogue, or mosque. Let’s look at
~ thec eristics of people who hold formal membership in a religion.

ss Religion in the United States is stratified by social class. As can be
4 below. each religious group draws members from all social classes,
» and others “bottom-heavy.” The most top-heavy are the Epis-

ats



o and holiness groups). This figure is further confirmation thy
nd 0 appeal more to the successful, while the more sectlike
succcssfu g ;

Americans have a tendency to change their religion. About 40 pe
belong 10 @ denomination that is different from the one

it churchlike groups
groups appeal to the less

rcent of Americans

change their denomination. i. Jpwardly llnrnhilc people are likely to seek a religion that
draws more people from their new social class. An upwardly mobile Baptist, for ex-
ample, may befzomc a Methodist or a P“‘-"i‘)_ltfri;m. For Roman Catholics, the situation
s somewhat different. Because each parish is a geographical unit, an upwardly mobile
indi\"idual WhO moves into a more aftuent ﬁcighhnrh(md 15 |l1(t|y o ;11[[():‘]]:|[i{;1“y
iansfer into a congregation that has a larger proportion of affluent members. '

Synagogue

: in which they were reared
. [ 18 Jo . ¥ -1y 1 1 ‘
Sherkat and Wilson 1991). People who change their social class are also likely to | Church and
Membership

pace and Ethnicity  ltis common for religions around the world to be associ-

ated with race and ethniciry: Islam with Arabs, Judaism with Jews, Hinduism with Indi- 18-29 68%
ans, and Confucianism with Chinese. Somerimes, as with Hinduism and Confucianism, 30-49 64%
areligion and a particular country are almost synonymous. Christianity is not associated 50-64 2%
with any one country, although it is associared primarily with Western culture. b6+ i

In the United States, all major religious groups draw from the nation’s many racial
and ethnic groups. Like social class, however, race and ethnicity tend to cluster. People o the source does not have totats
of Latino or Irish descent are likely to be Roman Catholics, those of Greek origin to be-  for mosque membership.
long to the Greek Orthodox Church, African Americans are Source: Statistical Abstract 2000:Table 75.
likely to be Protestants, more specifically Baptists, or to belong

to fundamentalist sects.
Although many churches are integrated, it is with good M'n‘e Largest U.S. Religious Groups®
reason that Sunday morning between 10 and 11 AM. has been WL

clled “the most segregated hour in the United States.”
African Americans tend to belong to African American
churches, while most whites see only whites in theirs. The
segregation of churches is based on custom, not on law.

Age Asshown in Table 18.2, th
an belongs to a church or synago
age. The surveys on which this table |
smaller percentage of membership am
ages of 18 and 29. It could be th




On April 19, 1993, the U.S. Bureau
of Alcohol, Tobacco, and Firearms
attacked the Branch Davidian com-
pound in Waco, Texas. The leader of
the cult and over 80 followers, in-
cluding children, died in this fire.

which people can worship as they see fit. Religious freccdon is <o extensive that anyone
can start his or her own church and proclaim himsell or herselt a minister, revelator, or
any other desired term. At times, however, if officials feel threatened by a religious group,
the government grossly violates its hands-off policy, as with rhe Branch Davidians fea-
tured in our opening vignette. Today, it is almost certain that the government has infil-
trated mosques to monitor the activities of Arab immigrants in this country.

fition and Recruitment The many religious groups of the United

ete for clients. They even advertise in the Yellow Pages of the telephone di-
d insert appealing advertising—under the guise of news—in the religious sec-
day or Sunday edition of the local newspapers. Because of this intense
groups modify their message, making it closer to what their success-

offering (Greeley and Hout 1999).

Americans are a religious people, and about 44 percent report that
ces each week (Statistical Abstract 2002: Table 64). Sociologists
tistic, suggesting that the high totals are due to an interviewer ef
int to please interviewers, they stretch the truth a bit. To find our.
er and L da Stinson (1998) examined people’s written reports
 how they spend their Sundays. They concluded that actually
during a given week.
urch attendance is 30 or 44, religious people back
pport for religion and its charities. Each year
to religious causes (Statistical Abstract 2002:Table
f this huge figure, keep in mind that, unlike a coun-
those billions of dollars are not forced taxes but money

 of Americans can be illuserated by three
ht to exist—as long as they don’t try to
e religions to choose from, how can anyon¢

us may be convinced about the truth of our

rt others is a violation of the individual’s
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Fundamentalist Revival

['he fund st Chri
| a damentalist Chirisei. :
g revival. They teach thar the e

Bible is literally true
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these thlcms is firm, simple, and di

) : P changed through reli
gious conversion will chang: their lives, The mainstream churches, which offer a more re.
mote God ;I_nd IL'S\‘g*iill-.zcnful.ql involvement, fail to meet the basic religious needs of large
numbers of Americans. The Down-to-Earh sociology box below describes group

“_-]-mgc IIL‘L‘d.‘i are not met by mainstream :"'I'lls'mnﬁ ;"‘rm[]mg‘

Bikers and ¥ihles

The Bible Belt churchgoers in Eureka
Springs, Arkansas, stare as Herbie Shreve,
unshaven, his hair hanging over the collar
of his denim vest, roars into town on his
Harley Davidson. With hundreds of other
bikers in town, it is going to be a wild out in front of his tent, Herbie walks
weekend of drinking, nudity, and fights. . K through the campground urging last

But not for Herbie. After pitching his 1 night’s carousers to join them by a lake
tent, he sets up a table at wh ; Ao\V- for a Sunday service. Four years ago no
other bikers free ice wat one took him up on it. Today twenty
tracts. “No hard sell bikers straggle down to the dock.
when it's the right ti ~ Herbie's brief serman is plain-spoken.

The ministry bega He touches on the biker's alienation—the

stor took unpaid bills, the oppressive bosses, the

righteous church ladies “who are always
‘mad and always right." He tells them that
Jesus loves them, and that they can call
‘him anytime. “I'll help fix your life,” he
says.

surrounded Herbie's tent and threatened
to burn it down. "Some of those same
people are friends of mine today,” says the
elder Shreve.

Stepping over a biker who has passed

‘ ha; several conversions this
“You just stay at it. You don't

is Harley. In town, the
hgoers stare as he roars
sweeping behind him.

1990; Shreve 1991,

1 in the United States 535



k_u*i‘ U.S. Churches: Gains and Losses in Ten Years

African Methodist Episcopal 58%

Reformed 20%
Jehovah's Witnesses 48%

Disciples of Christ 14%
Seventh Day Adventists 35%

Episcopal 13%
Assemblies of God 34%

Presbyterian 12%
Mormons 32%

United Church 9%
Southern Baptist 16%

United Methodist 7%
Roman Catholic 12%

Note: Mergers are excluded. Inconsistent reporting and classifications make it difficult to compare membership over time,

making these totals only approximate.

Source: By the author. Recomputed from Jones et al. 2002.

It is that mainstream churches are losing members while the fundamentalists

18.5 above depicts this change. The exception is the Roman Catholic

in North America is due primarily to heavy immigration from
olic countries.

What began as a ministry to shut-ins and those who do
yssomed into its own type of church. Its preachers, called
Fviewers and raise millions of dollars. Some of its most
uller (the “Crystal Cathedral”) and Pat Robert-

onic church as a competitor. They complain that
llars of their members. The electronic church replies

that through its conversions it feeds members into
t weakening them.

with so many aspects of life, the Internet is

this change in the concluding section-

» and Culture
hich worldly affairs replace spiritual in-
Fileworld and its affairs.”) As we shall see;

e head table of African Ameri-
above the low-cut bodice of



e

het emerald-green dress, the hostess, a member of the Church of God in Christ,

saidh “1¢'s now OK to wear more revealing clothes—as long as it’s done in good secularization of religion
caste.” Then she added, “You couldn't do this when 1 was a girl, but now it's OK— the replacement of a religion’s

and you can still worship God.” (Author’s files) spiritual or "otherworldly" con-

cerns with concerns about “this
world”

When 1 heaF(.i thtf.‘Sf \’\'l‘il'd.‘i, I g_r:ﬂ.ﬂ?n-d a !‘..lpi\ﬁ.] ;1|}d quickly jotted them down, my soci-
JJogical imagination stirred by 1i1\:_11' ﬁiwp |m;?l1c§u'mn. As strange as it may seem, this sim-

|e event pinpoints the essence of why [.hc Christian churches in the United States have
5plinffmd' Let's see how this um“ul ;‘m?szl.-lx' i.u‘.. _

The simplest answer to why Christians don't have just one church, or at most several,
instead of the hundreds }_:I sects and denominations that dot the U.S. landscape, is dis-
agrecments about doctrine (church teaching). As theologian and sociologist Richard
Niebuhr pointed out, however, there are many ways of settling doctrinal disputes besides
spiimering off and fo?‘mm};z m'liu'-r religious organizations. Niebuhr (1929) suggested that
the answer lies more in social change than it does in religious conflict.

The explanation goes like this. As noted eatlier, when a sect becomes more churchlike,
rension between it and the mainstream culture lessens. Quite likely, when a sect is first es-
blished, its founders and first members are poor, or at least not very successful in worldly
pursuits. Feeling like strangers in the dominant culture, they derive a good part of their
identity from their religion. In their church services and lifestyle, they stress how different
their values are from those of the dominant culture. They are also likely to emphasize the
joys of the coming afterlife, when they will be able to escape from their present pain.

As time passes, the group’s values—such as frugality and the avoidance of gambling, al-
cohol, and drugs—help later generations become successful. As they attain more educa-
tion and become more middle class, the group’s members grow more respectable in the
eyes of society. They no longer experience the alienation that was felt by the founders of
their group. Life’s burdens don't seem as heavy, and the need for relief through an after-
life becomes less pressing. Similarly, the pleasures of the world no longer appear as threat-
ening to the “cruth.” As illustrated by the woman at the fashion show, people then
attempt to harmonize their religious beliefs with their changing ideas about the culture.

This process is called the secularization of religion—shifting the focus from spiritual
matters to the affairs of this world. Anyone familiar with today’s mainstream Methodists
would be surprised to know they once were a sect. & odists used to banplaymgcards,

conside:

dancing, and theater attendance. They even
Methodists grew more middle-class, however,
They began to dismantle the barriers t

the outside world (Finke and Stark 199
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ring of the group, for accommodation with the secular
especially those who have had less
n themselves and the broader culture,
y a desertion

Secularization leads to a splinte
culture displeases some of the group’s members,
worldly success, These people still feel a gulf beewee
For them, tension and hostility continue to be real. They see secularization as
of the group’s fundamental truths, a “selling out” 1o the secular world.

After futile attempts by die-hards to bring the group back to its senses, the group splin-
ters. Those who protested the secularization of Methodism, for example, were kicked
out—even though they represented the values around which the group had organized in
the first place. The dissatisfied—who by now are viewed as complainers—then form a
sect that once again stresses its differences from the world, the need for more personal,
emotional religious experiences, and salvation from the pain of living in this world. As
time passes, the cycle repeats—adjustment to the dominant culrure by some, continued
dissatisfaction by others, and further splintering,

This process is not limited to sects, but also occurs in churche
palians elected an openly gay bishop in 2003, some pastors and congre; sations splintered
from the U.S. church and affiliated with the more conservaiive African archbishops, In
an ironic twist, this made them mission congregations from Alrica. [No studies exist of the
relative income/wealth of those who stayed with the group that elec ted the gay bishop
and those who joined the splinter groups. If such a study is done and it turns out that

there is no difference, we will have to modify the secularization thesis.

The Secularization of Culture  Just as religion can secularize, so can culture.
Sociologists use the term secularization of culture 10 refer to a culture that was once heay-
ily influenced by religion, but no longer retains much of that influence. The United States
provides an example.
Despite attempts to reinterpret history, the Pilgrims and most of the founders of the

tates were highly religious people. The Pilgrims were even convinced that God

G d a new community, while many of the framers of the U.S. con-
uided them to develop a new form of government.
stion that mandates the separation of church and state was
out of government, but a (successful) device to avoid the
n like that in England. Here, people were to have the frec-
The assumption of the founders was even more
represented the true religion.
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was a crime; in some places it even carried the death
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(Frumkin 1967). In other words, religion per-
ow the Colonists saw life. Their lives, laws,
their religious beliefs.
; the influence of religion on public affairs has
ed on religious principles. It has even become
1 civic buildings. In general, ideas of what is
nizing principle for the culture.
ization, a term that refers to a soci-
education, and adopting science and ad-
nization goes far beyond these surface
th them a secular view of the world
anations for many aspects of life that
uence, people come to depend much
ons and problems—from births to
has secularized thoroughly, even
: losophy, psychology, soci-
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many intensely religious people—Lincoln, for one—never join a church. 1776 17%
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group of prominent intellectuals once foresaw an end to religion. As

science advanced, they said, it would explain everything, It would .

W transform human thoughr and replace religion, which was merely iﬁf{fjﬁ,?@;ﬁ:&fﬁf g tidange
mistaken prescientific or superstitious thinking. In 1966 Anthony Wallace, one oFthe piusThe sources do ot contain data
world’s best-known anthropologists at the time, made the following observation: on mosque membership.

The evolutionary future of religion is extinction. Belief in supernatural beings . . . will
become only an interesting historical memory. . . . doomed to die out, all over the A basic principle of symbolic inter-

world, as a result of the increasing adequacy and diffusion of scientific knowledge. actionism is that meaning s not in-
herent in an object or event, but is

: : sk this position were wrong. Reli- determined by people as they inter-
Wallace and the many other social analysts who too P ' 8 pret the object or event. Old bones

git.)n thlrives in the most advanced-scicntiﬁc na:ions,--i.n capi;ahsr and .m_..s OCI alist com}trn;.s. and fossils are an excellent iflustro-

It is evident thart these analysts did not understand the ﬁ_-lndameﬂta_l.ﬂgﬂlﬁcamf orrell=  on of this principle. Does this skull

gion in people’s lives. . ofhomo erectus "prove” evolution?
Humans are inquiring creatures. They are aware that they st, @ present, and  poes it “disprove” creation? Such

a future. They reflect on their experiences to try to makes : ‘One of the ques-  “proof" and “disproof” lie in the eye

flect i : it all. Wh‘y"a_re We ofthe beholder, as evidenced by the

tions people develop as they refl :
b >P p clop¥a s £ recent rise of “scientific creation-
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‘Universities.
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